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THE FIRST PEOPLES  
 
 
They called North America “Turtle Island.” It was 
home to millions of Aboriginal Peoples who lived 
in thousands of distinct societies long before the 
arrival of Europeans. Land was basic to their 
economic, social and spiritual well-being. It 
provided their day-to-day survival and defined 
who they were as peoples. Because of their 
traditional intimate relationship to the Earth, there 
was no concept of ownership. Rather, there was a 
sense of responsibility for care-taking of the Earth 
for the future. 
 
Aboriginal cultures varied widely. In the wide 
prairie interior, small groups of families co-
operated in hunting the migratory buffalo, which 
provided the meat and skins necessary for their 
survival. These people designed shelters to suit 
their nomadic existence.  The tepee – a conical 
pole structure covered with skins – was portable, 
easily erected, warm, well-ventilated and strong 
enough to weather strong winds. 
 
The Pacific Coast Indians developed a very 
different culture. The bounty of the sea – salmon, 
shellfish and the great whale – allowed the 
establishment of permanent villages and the 
leisure time to carve magnificent art objects from 
cedar and stone. That art is now housed in 
museums throughout the world. 
 

 
 
Equally distinct and unique were the cultures of 
the nomadic Woodland people, the tribes of the 
British Columbia interior plateau, the Anishnawbe 
(Ojibway) or Mississaugan farmers of southern 
Ontario and the hunters of the northern barren 
lands. 
 
It was in the Canadian northwest that the Métis 
evolved into a new and distinct Aboriginal nation. 
As these people of mixed ancestry increased in 
number and married among themselves, they 
developed a new culture, neither European nor 
Indian, but a fusion of the two. They were the ones 
to adapt European technology to the wilderness. 
 
All these cultures had in common a deep spiritual 
relationship with the land and its life forms. Their 
religions saw human beings as participants in a 
world of inter-related spiritual forms. The people 
maintained a reverence and respect for the spirits 
of animals, trees and rocks. 
 
Through decades of dedication and persistence, 
Aboriginal Peoples have succeeded in making 
governments and the general public aware that 
they were once free and self-sustaining nations. 
Today, in seeking their own forms of self-
government, they want to assume their rightful 
place in Canadian society. At the same time, they 
want to maintain the rich diversity of their 
traditional cultures and values. 
 
_____ 
 
SOURCE:  Aboriginal Rights Coalition; 
Métis National Council, http://vcn.bc.ca/michif/mlife.html 
 



 

 
 
 
 
 

 
FIRST NATIONS AND 
TREATY ISSUES 
 
Originally, people of Indian origin held title to all 
of what is now Canada. Their right to the use and 
possession of the land was recognized by the 
Royal Proclamation of 1763. The proclamation 
was also the basis for subsequent treaties and other 
attempts to end Aboriginal land title. This process 
was not accomplished entirely without conflict, 
but the conflict in Canada was minimal compared 
to the costly wars of extermination that were 
fought in the United States. In Canada the 
government called its actions “Treaties of Peace 
and Amity.” 
 
Some Canadians may think that the treaties are 
relics of a distant past, only used in the surrender 
of lands, an issue that no longer seems relevant. 
However, the treaties are deemed to be like any 
court document. The original treaties, those that 
pre-dated Confederation, were clearly 
international agreements. This precedent 
establishes that all subsequent treaty processes are 
also international agreements. The international 
character of the treaty agreements has never been 
denied or defeated. 
 
The Assembly of First Nations identifies 21 large 
treaty areas across Canada, within which there are 
normally a number of separate treaties for distinct 
regions. The First Nations made sacred 
commitments to abide by these agreements, the 
terms of which – from their perspective – were 
based on the instructions of traditional spirituality 
around sharing, respect and honesty. 
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Any rights not surrendered in the treaties are 
retained as Aboriginal inherent rights. That means 
the rights Aboriginal Peoples had prior to the 
invasion of European peoples. Inherent rights 
include the right to the use of the land and natural 
resources, as well as the rights to establish and 
maintain their own languages, cultures, social 
systems and governments. 
 
Under Treaty #3, the Métis living on reserves are 
covered by treaty, but most Métis, non-status 
Indians and Inuit are entirely disconnected from 
the treaty process. The Indian Act invented new 
categories of Aboriginal persons – “Non-Status 
Indians.” Because these individuals have had their 
“status” as members of a reserve taken from them, 
or are not attached to a reserve for other reasons, 
the treaties do not apply to them. Nonetheless, 
Non-Status, Métis and Inuit peoples continue to 
have Aboriginal inherent rights. 
 
 
_____ 
 
SOURCE:  Aboriginal Rights Coalition; 
Métis National Council, http://vcn.bc.ca/michif/mlife.html



 

 
 
 
 
 
 
 

FIRST PEOPLES’ 
LAND 
 
After the American Revolution, the Royal 
Proclamation of 1763 ceased to have any bearing 
on relations between Indians and Americans. In 
Canada, however, the proclamation had 
established a framework for future settlements of 
Indian lands. From then on it was accepted policy 
that title to the land mass of Canada was vested in 
the Crown, but the indigenous peoples maintained 
an underlying title to use and occupy the land. No 
settlement of land could be undertaken, therefore, 
until the Indian rights had been surrendered in 
negotiation between the government and Indian 
occupants. 
 
Between 1763 and 1800, 24 treaties were signed 
with different groups of First Nations’ societies, 
most of them covering the fertile agricultural lands 
along the north shore of Lake Ontario. The Indians 
involved did not initiate these treaties, nor did they 
greatly influence the terms. The government’s 
objective was simply to clear the land of the 
Indian title acknowledged in the Royal 
Proclamation. 
 
In 1821, the Hudson’s Bay Company authorities 
had no choice but to recognize the land holding 
system of the Métis. Métis parishes were divided 
into long narrow river lots, with a tradition of 
settling these lots without formal title. 
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Government control extended to Indian reserve 
lands. The Indian Act of 1876 explicitly forbade 
the selling, alienation or leasing of any Indian 
reserve land unless it was first surrendered or 
leased to the Crown. The government assumed 
greater control over land with an 1889 
amendment, drafted specifically to permit the 
federal government to override any band’s 
reluctance to have its land leased. 
 
The Indian Act of 1876 also made provision for 
the election of Indian band chiefs, giving them 
limited authority over matters such as the 
allocation of land within reserves and the 
maintenance of roads. Essentially, these band 
chiefs functioned as agents of the federal 
government, exercising limited power within 
federal supervision. This uniform system failed to 
take into account the great diversity of Indian 
people and cultures, particularly those accustomed 
to hereditary chieftainship. 
 
In 1870, the Crown promised the Métis population 
a large amount of land to which they had 
established rights. Much of this promised land 
never materialized for the Métis. 
 
The early Europeans judged that Indian hunters 
and gatherers failed to realize the full potential of 
the land. Some settlers assumed that because the 
Indians did not cultivate the land, they placed no 
value on it. It is often assumed that the Métis  



 

 
 
 
 
 
 
 
 
chose to sell their lands because they had a surplus 
to their needs at the time. These myths further 
undermined Indian access to their own lands. 
 
Justice will never be achieved until governments, 
and all Canadians, recognize that title to lands and 
resources have been unfairly taken from 
Aboriginal Peoples. The solutions to many of the 
problems faced by Aboriginal Peoples require 
compromises from the Canadian people. Without 
adequate land and resources, Aboriginal people 
are unable to rebuild their communities. 
 
 
____ 
 
SOURCE:  Aboriginal Rights Coalition; 
Métis National Council, http://vcn.bc.ca/michif/mlife.html



 

 
 
 
 
 
 
 

AN ACT FOR 
ASSIMILATION 
 
Assimilation is the practice of forcing an 
individual to stop being who he or she is and to 
become someone else. This is a process that 
develops over time. Government legislation can 
promote the assimilation process. Often it is 
legislation that claims to be “humanitarian.” But, 
despite claims that equality and the Aboriginal 
Peoples best interests are the goal, in reality the 
tools of assimilation have ripped a peoples’ spirit 
apart. 
 
The first legislation for Indians in Canada came 
about in 1850, prompted by pressure from 
European settlers. From then on, two opposing 
purposes were at work: 
 

1. Protection of Aboriginals and their land.  
2. The assimilation of Aboriginals. 

 
In 1850 two acts for Indians existed, one in Upper 
Canada and one in Lower Canada. The 1850 
Statute for Lower Canada brought the first legal 
definition of “Indian”. The definition included: 
 
• all persons of Indian blood; 
 
• all persons intermarried with any such Indians 
   residing among them; 
 
• all children of mixed marriages residing among 
   Indians; and 
 
• persons adopted in infancy by any such Indians. 
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In 1870 another act increased assimilation. The 
Act to Encourage the Gradual Civilization of the 
Indian Tribes in the Province and to Amend the 
Laws Respecting Indians set up a procedure for 
male Indians to “enfranchise.” In this case the 
word meant to renounce Indian status and become 
like other citizens of the province – “if they were 
found to deserve such encouragement.” 
Inducements offered were land and/or a lump sum 
payment of share of monies from treaties and band 
funds. 
 
The assimilation process began with the erosion of 
Aboriginal Peoples self-reliance through loss of 
the land. Next the physical power and health of the 
people were sapped through disease, alcohol and 
starvation. The introduction of European religions 
and social stereotyping further undermined the 
Aboriginal spirit. In the education system their 
intellectual capacity was attacked. Once the people 
were weakened, the Aboriginal leaders and 
governing institutions were ignored and isolated. 
 
Changes to the Indian Act in 1869 allowed bands 
to “enfranchise” (drop from the band list) Indian 
women who married non-native men. That created 
a process for defining “Indian.” and legitimacy 
through descent, of the male line only. The Battle 
of Batoche and the scrip process (payment in 
exchange for Aboriginal rights) was a direct attack 
on the Métis Nation.  



 

  
  
  
  
  
  
  
  
In 1927, another new restriction involved a 
response to the Nishga Indians’ pursuit of a land 
claim. The government passed an amendment 
forbidding anyone from raising money among 
Indians for the purpose of pursuing any claim 
“without the consent of the Superintendent 
General of Indian Affairs expressed in writing.” 

This was the beginning of the process that resulted 
in Métis people being defined as The Forgotten 
People of Canada. 
 
The concept of “enfranchisement” was a key 
provision of the government’s policy for the total 
assimilation of the Indian population. Few Indians 
opted to become enfranchised, however. An 1880  

It wasn’t until 1982 that the Métis were once again 
recognized as an Aboriginal People of Canada.  

amendment declared that any Indian obtaining a 
university degree would automatically be 
enfranchised. A 1933 amendment enforced 
enfranchisement even further, empowering the 
government to order the enfranchisement of 
Indians meeting the qualifications set out in the 
act, even without the request of the individuals 
concerned. 

However, the damage was done. Laws promoting 
assimilation legalized a process of dividing and  
conquering the Aboriginal Peoples. And they still 
face that large hurdle in modern times. 
 
 
_____  

Another outstanding example of how government 
sought to keep the Indians in a state of wardship, 

 
SOURCE:  Aboriginal Rights Coalition; 
Métis National Council, http://vcn.bc.ca/michif/mlife.html 

regulating all aspects of existence on and off the 
reserve, was the amendment of 1884. It banned the 
celebration of the potlatch on the grounds that it 
was a corrupt and destructive ceremony. This ban 
was not dropped until 1951 and resulted in many 
Indians going to jail. In fact, the potlatch was the  
social and cultural heart of the Pacific Coast 
Indians. 
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STATUS AND NON-
STATUS INDIANS 

 
 
 
 

  
Canadian governments made it their responsibility 
to  “define” Aboriginal Peoples. Complex ways 

Subsequent Indian Acts further constrained who 
could be considered a “member of a band.” The 
current Indian Act system, with the “Indian 
Register” and cards as proof of “Indian Status,” 
was introduced in 1951. 

to “define” Indians developed over the century and 
were basically intended to narrow the number of 
Indians. 
  
The 1850 Statute for Lower Canada first defined 
“Indian” as all persons of Indian blood, as well as 

Until the Indian Register was adopted, it was 
largely a matter of interpretation who was 
accepted by the Indian agency on to a band list. 
Before 1951, the Indian Act actually confused the 
terms for “Treaty” and “Non-Treaty” Indian. 

persons intermarried with Indians and all children 
of mixed marriages residing among Indians. 
 
Next came the Indian Act definitions. The original 
Indian Act did not define who was an “Indian,” but 
assumed that government jurisdiction extended to 
all those individuals who were considered to be 

 
In parts of Canada where there was no treaty 
making, the distinction between status and non-
status Indians has always been clear. But in areas 
where there are treaties great confusion has arisen 
because the communities tend to equate treaty 
Indian with Indian status under the Indian Act. In 
fact, there is no requirement for a status Indian to 
be a treaty Indian, or for a treaty Indian to hold 
Indian status. 

“members of a band of Indians.” 
 
Changes to the Indian Act in 1869 allowed bands 
to enfranchise Indian women who married outside 
the band. That created a process for defining 
“Indian” and legitimacy through descent of the 
male line. The 1871 scrip process, a one-time 
payment of money or land in exchange for 
Aboriginal rights, saw the Métis Nation being 
“enfranchised,” that is dropped, from the Indian 
Act. Marriage to a person not entitled to be listed 
as a “member of a band of Indians” under the 
Indian Act automatically excluded generations of 

 
_____ 
 
SOURCE:  Aboriginal Rights Coalition; 
Métis National Council, http://vcn.bc.ca/michif/mlife.html 
 

Aboriginal women and their children from Indian 
status. This was corrected by amending the Indian 
Act in 1987. To date, some 150,000 women and 
children have been admitted to the Indian Register. 
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THE INUIT  
 

  
Stories of how the Aboriginal Peoples came to live 
in the Americas are passed down from generation 
to generation, mainly by oral communication. 

For more than 5,000 years, the Inuit have lived 
along the coastal edge and on the islands of 
Canada’s far north. This area, largely the Canadian 
Arctic, is often perceived to be one of the most 
inhospitable regions of the world. Yet, to the Inuit, 
it is nunatsiaq – the beautiful land. And the 
lifestyle they developed there attests to the Inuit’s 
resourcefulness. 

 
The Inuit thrived in coastal conditions and created 
techniques to hunt seals and walruses. This 
development of marine hunting is considered the 
birth of the Inuit culture. 
  
Pre-Dorset is the name given to the earliest Inuit 
whose existence dated from about 3000 B.C. to 
500 B.C. Their culture contained items familiar to 
later Inuit, such as toggle harpoons, spears and 
lances. The Pre-Dorset were coastal seal hunters 
and inland caribou hunters. This group was 
supplanted by the Dorset people. 

The Inuit are often thought to have been nomads, 
but they didn’t wander aimlessly or 
unsystematically. They were hunters who led a 
seasonal existence, for the seasons dictated which 
animals were hunted and where. Most Inuit spent 
the winter in snow houses on or near the sea ice 
along the coast. They hunted sea mammals such as 
seals, walruses and whales. During the summer 
Inuit traveled to inland camps where they hunted 
caribou, fished, caught birds, collected eggs, and 
gathered berries and herbs. Skin tents provided 
shelter and could be moved from one location to 
another. 

 
The Dorset period lasted from about 1000 B.C. to 
1100 A.D. The Dorset people, it is believed, were 
the original architects of the snow house. They 
hunted seals, walruses and caribou and possessed 
weapons similar to those of both the Pre-Dorset 
and the later Thule culture.  
  
The Dorset were displaced by the Thule people, 
whose culture differed from the previous cultures 
in two respects. The Thule kept dogs and hunted 
whales. Whales in fact were the economic 
mainstay of these people. The Thule were the 
direct ancestors of the Inuit. The transition from 
Thule to Inuit culture took place about 1750 A.D. 

_____ 
 
SOURCE:  Aboriginal Rights Coalition; 
Métis National Council, http://vcn.bc.ca/michif/mlife.html 
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THE MÉTIS PEOPLE  

 
  
The origin of the Métis Nation is rooted in the 
historical fabric of Canada. It was here that they 

This activity increased the Métis political 
consciousness, which was further heightened by 
the rivalry between the fur trade companies. evolved into a new and distinct Aboriginal nation. 

From the mid-1600s to the late 1800s, the fur trade  
population came increasingly from the mixed-
blood offspring of Cree, Ojibway or Saulteaux 
women with French fur traders from the North 
West Company or Scottish and English fur traders 
from the Hudson’s Bay Company. 

In 1811, the Hudson’s Bay Company made a land 
grant to Lord Selkirk of 116,000 square miles of 
land in the Red River Valley (southern Manitoba). 
It was to be an agricultural settlement and a source 
of provisions for the fur trade. Efforts by the 
Scottish settlers to restrict Métis hunting and 
trading practices eventually led to their defeat in 
1816 at the Battle of Seven Oaks. It was the same 
site where the victorious Métis led by Cuthbert 
Grant, Jr., first unfurled the flag of the Métis 
Nation. 

 
As people of mixed ancestry increased in number 
and married among themselves, they developed a 
new culture, neither European nor Indian, but a 
fusion of the two and a new identity as Métis. 
With their mixed traditions and command of both 
European and Indian languages, the Métis were 
logical intermediaries in the commercial 
relationship between two civilizations. They 
adapted European technology to the wilderness. 
Innovations such as the Red River cart and York 
boat made it possible to transport large volumes of 
goods and supplies to and from the outposts of the 
fur trade. 

 
In 1821, the amalgamation of the Hudson’s Bay 
Company and North West Company closed many 
fur trading posts and forced employees and 
families to move to the Red River Settlement. 
Here the Scottish Métis joined with French Métis 
to defend common interests against the governing 
Hudson’s Bay Company. As the Métis become 
more concentrated and married within, group 
consciousness grew. The Hudson’s Bay Company 
authorities took this sentiment into account in its 
administration of the Red River Settlement. 

 
By the mid-19th century, Métis villages appeared 
in and around fur trade posts from the Great Lakes 
to the Mackenzie Delta. As provisioners to the 
North West Company, the Métis of the prairies 
organized the commercial buffalo hunt. They left 
their permanent settlements periodically and for 
each expedition, they would elect a provisional 
government to make and enforce the law of the 
hunt.  

 
 
 
 
 



 

 
 
 
 
 
 
 
 
By challenging the Hudson’s Bay Company 
monopoly in the trading of furs, Métis fur traders 
and merchants became the most articulate 
proponents of a growing Métis nationalism. In 
1845, they petitioned the Governor of the Red 
River Settlement for recognition of their special 
status. By 1869 the population of the Red River 
Settlement – one of the largest west of the 
Mississippi and north of the Missouri on the plains 
of North America – consisted of 5,720 
francophone Métis, 4,080 anglophone Métis and 
1,600 non-Aboriginals. 
 
During much of this time period, Louis Riel 
became a leader for the Métis people and fought 
the federal government pressing for 
acknowledgement of Métis rights and land claims.  
Riel is considered the ‘Father of Manitoba,’ 
created in 1870 by the Manitoba Act which is an 
Act that was based on the original Métis list of 
rights.   
  
In 1871 the scrip process saw the Métis being 
“enfranchised” from the Indian Act and it was not 
until 1982 that the Métis Nation was once again 
recognized as an Aboriginal People of Canada. 
 
_____ 
 
SOURCE:  Aboriginal Rights Coalition; 
Métis National Council, http://vcn.bc.ca/michif/mlife.html
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GLOSSARY 
 
ABORIGINAL PEOPLES –  
Aboriginal Peoples are the 
descendants of the original 
inhabitants of North America. 
The Canadian Constitution 
recognizes three groups of 
Aboriginals – Indians, Métis and 
Inuit. They are three separate 
peoples with unique heritages, 
languages, cultural practices and 
spiritual beliefs. 
 
ABORIGINAL PERSON – A 
descendant of the original 
inhabitants of Canada, who 
continues to have an Aboriginal 
interest in the traditional lands 
held by his or her ancestors. All 
Aboriginal interests are protected 
under the Constitution Act, 1982. 
 
BAND – A body of Indians 
declared by the Governor-in-
Council to be a band for the 
purposes of the Indian Act. See 
First Nations. 
 
BAND COUNCIL – The band’s 
governing body created under the 
provisions of the Indian Act and 
delegated under the authority of 
the Minister of Indian Affairs and 
Northern Development. It has the 
power of local self-government, 
but the degree of power varies 
with each band. 
 
BAND LIST – A list of persons 
who are members of a particular 
band. 

 

 
 
 
 
BAND MEMBER – An Indian 
whose name is on a band list or is 
entitled to have his or her name 
on a band list. 
 
DOUBLE-MOTHER CLAUSE 
– An Indian born of a marriage 
entered into on or after September 
4, 1951, lost entitlement to 
registration at the age of 21 years 
if his/her mother and paternal 
grandmother were not recognized 
as Indians before their marriages. 
This clause first appeared in 1951 
legislation and was eliminated in 
the 1985 amendments to the 
Indian Act. 
 
ENFRANCHISMENT – A 
process by which an Indian gave 
up Indian status and band 
membership. Enfranchisement 
was abolished in the 1985 
amendments to the Indian Act. 
 
ENTITLEMENT – The legal 
right to benefits, income and 
property that may not be reduced 
without due process under the 
law. 
 
FIRST NATIONS – First 
Nations is a common title used in 
Canada to describe the various 
societies of indigenous peoples of 
North America located in what is 
now Canada, who are not of Inuit 
or Métis descent. First Nations is 
used as a substitute for “band” in  
 
 
 

 
 
 
 
 
 
referring to any Aboriginal group 
recognized by the Canadian  
government under the federal 
Indian Act of 1876. 
 
FIRST NATIONS PEOPLES – 
First Nations peoples refers to the 
Indian people in Canada, both 
status and non-status. Many 
Indian people have also adopted 
the term “First Nation” to replace 
the word “band.” (Most First 
Nations are offended by the term 
“Indian.” They find it demeaning 
because the term “Indian” was 
given to the First Nations Peoples 
by the Europeans.) 
 
FIRST PEOPLES – Aboriginal 
Peoples in Canada are recognized 
in the Canadian Constitution Act 
of 1982 as the Indians (First 
Nations), Métis and Inuit. The 
term First Peoples is often used 
synonymously. As of the 2001 
Census there were over 900,000 
Aboriginal Peoples in Canada. 
This includes about 600,000 
people of Indian or First Nations 
descent, 290,000 Métis and 
45,000 Inuit. 
 
GENERAL LIST – A list of all 
persons, registered as Indians in 
the Indian Register, who are not 
members of a band. 
 
INDIAN – Indian describes all 
the Aboriginal Peoples in Canada 
who are not Inuit or Métis. Indian 
peoples are one of three groups of 
people recognized as Aboriginal  



 

 
 
 
 
 
 
 
 
in the Constitution Act of 1982. 
The act specifies that Aboriginal  
 
Peoples in Canada consist of 
Indians, Inuit and Métis people. 
In addition, there are three legal 
definitions that apply to Indians in  
Canada: status Indians, non-status 
Indians and treaty Indians. 
 
INDIAN REGISTER – A 
centralized record of all persons 
registered as Indians in Canada. 
 
INUIT – Inuit are Aboriginal 
people in northern Canada who 
live above the tree line in the 
Northwest Territories, Northern 
Quebec and Labrador. The word 
means “people” in the Inuit 
language, Inuktitut. The singular 
of Inuit is Inuk. 
 
MÉTIS – Métis are people of 
mixed First Nation and European 
ancestry who identify themselves 
as Métis people as distinct from 
First Nations, Inuit or non-
Aboriginals. The Métis have a 
unique culture that draws on their 
diverse ancestral origins, such as 
Scottish, French, Ojibway and 
Cree. 
 
NON-STATUS INDIAN – A 
non-status Indian is an Indian 
person who is not registered as an 
Indian under the Indian Act. This 
may be because his or her 
ancestors were never registered, 

or because he or she lost status 
under former provisions of the 
Indian Act. 
 
PEOPLE – Refers to the general 
population. 
 
PEOPLES – Refers to peoples 
who have the right to self-
determination, according to 
International Law. 
 
RESERVATION – Land in the 
United States set apart by the 
government for the common use 
and benefit of an Indian tribe. 
 
RESERVE – Land in Canada set 
apart by the federal government 
for the common use and benefits 
of an Indian band. 
 
REGISTRAR – The government 
department official who is in 
charge of the Indian Register and 
the band lists maintained by the 
department. 
 
SCRIP – A certificate, offered to 
persons of Indian ancestry 
primarily in the Northwest 
Territories and Prairie provinces, 
as a one-time payment in money 
or land in exchange for their 
Aboriginal rights in and to the 
land. It is sometimes referred to in 
legislation as “half-breed lands 
and money scrip”. Persons who 
took scrip were not entitled to 
treaty rights. 
 
STATUS INDIAN – A status 
Indian is an Indian person who is 
registered under the Indian Act. 
The act sets out the requirements 
for determining whether someone 
is a status Indian. 
 

TREATY – A formal, ratified 
agreement or compact. 
 
TREATY BENEFICIARY – An 
Aboriginal person who, through 
descent from persons who 
participated in a designated treaty 
with the Crown, is entitled to the 
benefits that flow from the 
provisions of that treaty. It is 
generally, but not always, 
included in the genealogical lists 
maintained by the federal 
department of Indian Affairs. 
 
TREATY INDIAN – A treaty 
Indian is a status Indian who 
belongs to a First Nation that 
signed a treaty with the Crown. A 
treaty Indian can also be a person 
of Aboriginal ancestry who holds 
treaty status under the Indian Act, 
as identified through the 
municipality codes indicating the 
registered reserve. 
 
TREATY RIGHTS – Although 
no two treaties are identical, they 
usually provide for certain rights 
including annuities, hunting, 
reserve lands and other benefits. 
The rights of treaty Indians 
depend on the precise conditions 
of their particular band’s treaty. 
 
 
 
SOURCE:  Aboriginal Rights Coalition; 
Métis National Council, 
http://vcn.bc.ca/michif/mlife.html 
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